INTROIT

(introitus, entrance)
SCore GJ'AF

Réquiem aetérnam dona  éis, Démine:  Rest eternal grant to them, O Lord,
Rest eternal  grant to them, Lord; and let perpetual light shine upon them.

et lux perpétua laceat .  Eis.
and light perpefual lef shine on them.

Te  décet hymnus Déus in Zion, A hymn befits thee, O God in Zion.

Thee befits hymn God in Zion, and to thee a vow shall be fulfilled
in Jerusalem.

et tibi redétur

and to thee shall be fulfilled

vétum in Jerusalem:

vow in  Jerusalem.

exdudi oratibnem méam, Hear my prayer,

Hear prayer my, for unto thee all flesh shall come.
iad te Omnis caro véniet.

to thee all flesh shall come.

(Repeat: Réquiem aetérnam . . . liceat éis) (Repear: Rest eternal . . . shine upon them.)

The Requiem Mass takes its name and much of its general character (the 14th century
addition of the Dies irae sequence notwithstanding) from the first word of the Introit: Requiem
aeternam dona eis, Domine ("Rest eternal grant unto them, O Lord"). The source of this text is found
in IV Esdras ("the Apocalypse of Esdras"), an uncanonical apocryphal book which "is reckoned among
the most beautiful productions of Jewish literature. Widely known in the early Christian ages and
frequently quoted by the Fathers (especially St. Ambrose), it may be said to have framed the popular
belief of the Middle Ages concerning the last things" (C.L. Souvay). It is also the source of other
liturgical texts: the response lux perpetua lucebit sanctis tuis, the introit Accipite jucunditatem, the
Modo coronantur of the Office of the Apostles, and the Crasting die for Christmas eve.

Esdras, a "second Moses," is credited with the organization of the synagogues and the
determination of the books hallowed as canonical among the Jews, but he is not the author of IV
Esdras. The main body of the book (Chapters 3-14) is ascribed to an unknown Jew from the first
century {c. 97 A.D.), but the passage containing the requiem aeternitates and lux perpetua is from
Chapter 2, verses 34 and 35, a portion of the introductory and concluding chapters which shows
evident traces of Christianity and is ascribed to the 3rd century (c. 201-268):
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Score %Ci
KYRIE

(Kupie exenoov, Kyrie eleison, Lord have mercy)

Kirie eléison, repeat, repeat Lord have mercy, repeat, repeat
Lord have mercy, "oy "
Christe eléison, repeat, repeat Christ have mercy, repeat, repeat
Christ  have mercy, "o, "
Kyrie eléison, repeat, repeat Lord have mercy, repeat, repeat
Lord have mercy, v, "

This acclamatory supplication ~- its brief invocation and petition being similar to Psalm 6:3
("Have mercy on me, O Lord, for I am weak") and Psalm 40 [411: 5,11 ("O Lord, be thou merciful
unto me . . . But thou, O Lord, have mercy on me") —— is found in pagan antiquity and in 4th century
Jerusalem. In the Sth century Pope Gelasius 1 (492-6) substituted a litany for the common Prayer of
the Church and the Greek form was retained as the people’s response. The litany was then moved to
the beginning of the Mass, retaining the Greek form, Kupte edenoov (kyrie eleison), as it still does today.
The second portion (Christe eleison) was added by Pope Gregory I (d.604).

The Ordo of St. Amand of the 8th century is the first evidence of the Kyrie consisting of the
familiar nine acclamations. Its tripartite A~B-A structure, with each part having its ‘own intrinsic
tripartite structure, has been attractive and inspirational to composers throughout history, from the
earliest plainsong to the present day. Some of the earliest plainsong chants, like the Kyrie of the
Missa pro Defunctis, uses the same melody for all acclamations except the last: AAA AAA AAA’
Other common forms are: AAA BBB AAA; AAA AAA BBB; AAA BBB CCC; ABA CDC EFE.

Liturgical context: The Kyrie of the Requiem Mass is the portion of the opening Entrance rite which
is sung following the Introit Requiem aeternam.
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Tiba mi-rum spar-gens sénum Per sepulcra regi-énum,
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SEQUENCE

(sequentia, that which follows)

=7

Dies irae, dies illa,

Day of wrath, that day
Day of wrath, day that, k

shall dissolve the world info embers,
as David prophesied with the Sibyl.

Sélvet  gaéclum in  favilla:
shall dissolve  world into embers,

Téste Divid cum Sibylla.
witness David with  Sibyl

How great the trembling will be,
when the Judge shall come,
the rigorous investigator of all things!

Quéantus trémor est fatrus,
How great trembling there is going fo be,

A R S

5 Quando judex est ventrus,
when judge is going to come,

Cuncta stricte discussarus!
all things strictly about to investigate!

The trumpet, spreading its wondrous sound
through the tombs of every land,
will summon all before the throne.

”

mirum  spirgens  sonum
et wondrous sen ing out sound

sepulchra
tombs

through of regions,

ante  thronum.

Coget
before  throne.

Death will be stunned, likewise nature,
when all creation shall rise again
to answer the One judging.

et natira,
, and nature,
creatira,
creation,

Judiganti esponsira.
(the/ one) judging answer.

A written book will be prought forth,
in which all shall be contained,
and from which the world shall be judged.

Liber scriptus proferétur,
Book written will be Ipade known,

In quo totum continétur,
in which all shali be contained,

15 Unde mindus judicétur.
from which  world shall be judged.
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Jadex ergo cum  sedébit,
Judge therefore when will sit,
Quid-quid  latet apparébit:

whatever lies concealed will be revealed,

Nil intltum remanébit,

nothing (wrong) unavenged shall remain.

Quid sum  miser " tunc  dictirus?
What am 1 wretch then to say?
20 Quem  patronum rogatirus?
‘Which protector  going to ask for,
Cum  vix jostus  sit  seelrus,
when scarcely just man is secure?

Seore P 25

\_//R:):—;r;méndac ma jestatis,

King of fearful  majesty,

silvas gratis,
save freely,

Qui  salvandos
who  the saved

Silva me fons pietatis.
\ save me fount of pity.
/_
25 Recordare  Jesu pie,
Remember Jesus merciful,
Quod sum causa thae viae,
that Tam cause of your sojourn,

Ne me pérdas flla die.

not me cast out that day.
Quaérens me, sedisti lassus:
Seeking me, you saf weary;
Redemisti cricem passus:
you redeemed  Cross having suffered.
30 Téntus libor non sit cassus.
Such great labor not be futile.

When therefore the Judge is seated,
whatever lies hidden shall be revealed,
no wrong shall remain unpunished.

What then am I, a poor wretch, going to say?
Which protector shall 1 ask for,
when even the just are scarcely secure?

King of terrifying majesty,
who freely saves the saved:
Save me, fount of pity.

Remember, merciful Jesus,
that I am the cause of your sojourn;
do not cast me out on that day.

Seeking me, you sat down yeary;

having suffered the Cross, you redeemed me,
May such great labor not be in vain.
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Confutatis maledictis, When the accursed are confounded,
confounded accursed, consigned to the fierce flames:

: call me to be with the blessed.
Flammis dcribus  addictis,
to flames harsh  consigned,

Véca me cum  benedictis.

cal me with blessed.
Oro sipplex et acclinis, I pray, suppliant and kneeling,
I pray kneeling and suppliant, my heart contrite as if it were ashes:

protect me in my final hour.
50 Cor contritum quasi cinis:
heart contrite asif ashes:

Gére cturam méi  finis.
bear care of my end.

— Seare 9 L]

Lacrimobsa dies illa, O how tearful that day,
Tearful day that, on which the guilty shall rise

from the embers to be judged.
Qua resurget ex favilla, Spare them then, O God.

on which shall rise from embers,

Judicandus  hémo réus.
to be judged man guilty.
"__.—-—'—"““““—-
55 Hiic  eérgo parce Déus.
Him therefore spare God.

Pie Jésu DoOmine, Merciful Lord Jesus,
Merciful Jesus Lord, grant them rest.
dona éis  réquiem.

grant to them  rest.

Commonly ascribed to Thomas of Celano, the 13th century Franciscan friar and biographer
of St. Francis of Assisi (1182-1226), the sequence Dies irae is most probably of earlier origin, having
been found in manuscripts dated ¢. 1250-355 and, according to Inguanez, to one "perhaps" of the 12th
century, Thomas, whose authorship is a late attribution (14th century), may have reworked an earlier
text. H.T. Henry considers "very probable the conjecture usually entertained by hymnologists, that the
Dies irae was composed by a Franciscan in the 13th century" (Catholic Encyclopedia).
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OFFERTORY

(offertorium, offering, the presenting of gifts)

Démine Jésu Christe, . Rex  gloriae,
Lord Jesus Christ, King of glory,

libera Animas Omnium fidélinm defunctorum
faithful  departed

liberate souls of all

de poénis inférni et de profindo licu:

from pains of hell and from  deep

libera  éas de  6re  lednis,
deliver them from mouth of lion,

ne absorbeat éas tartarus,
not let swallow  them hell,

ne cadant in  obsclrum:
not let them fall into darkness,

sanctus Michael
Michael

sed signifer
but standard-bearer holy

repraeséntet €as in ldcem sanctam:
let bring them into light  holy

Quam olim Abrahae promisisti,
which once to Abraham you promised,
et sémini  é&jus.

and fo seed his.

Score P Ba

Hostias et préces tibi,
Sacrifices and prayers to thee,

Démini, laudis  offérimus:
Lerd, of praise  we offer.

tu sliscipe pro animabus  illis,
thou receive for souls of those

quarum hédie memdriam facimus:
whose today memory  we recall:

78

Lord Jesus Christ, King of glory,
liberate the souls of all the faithful departed
from the pains of hell and from the deep pit;

deliver them from the lion’s mouth;
let not hell swaliow them up,
let them not fall into darkness:

but let Michael, the holy standard-bearer,
bring them into the holy light,

which once thou promised to Abraham
and to his seed.

Sacrifices and prayers of praise,

O Lord, we offer to thee,

Receive them, Lord, on behaif of those souls
we commemorate this day.




fac  éas, Démine, Grant them, O Lord,
Grant to them, Lord, to pass from death unto life,

de  moérte transire ad vitam.
from death {o pass to life.

Quam olim  Abrahae promisisti, which onice thou promised to Abraham
which once to Abraham promised, and to his seed.

et sémini  é&jus.
and to seed  his.

The text for the Offertory was formerly a prayer that was recited for the sick who were
about to die: it was later adopted into the Requiem Mass for the Dead. This accounts for the variant
readings of some translations in which defunctorum is rendered as "dying" instead of "departed," and
libera as "preserve from" instead of “deliver.”

Sed leads us from darkness into light, a dramatic change often reflected in musical settings
of this text. Theologically, Michael the archangel is not the one sent by God to lead souls in lucem
sanctam, but he is depcted variously as'"the great prince, who standeth for the children of thy people"
(Dantel 12:1), as “fiercely disputing with the devil about the body of Moses" (Jude 1:9. Satan wished
to use his body to seduce the Jewish people into the sin of hero-worship, See the apocryphal book on
the assumption of Moses.), as the victorious leader of his angels in the battle "with the dragon and his
angels" (Apocalypse [Revelation] 12 : 7-9), and as the angel with the "golden censer™ "And there was
given to him much incense, that he might offer it with the prayers of all the Saints ... and the prayers
of the saints went up before God from the angel’s hand” (Apocalypse [Revelation] 8 : 3-4. Hostias et
preces tibi.). These deeds are commemorated on the feast of St. Michael and all angels on September
29. [Heb mika’él, Who is like God?]

The Promise to "Abraham and his seed" is found in the Book of Genesis:

"And 1 will make of thee a great nation, and I will bless thee, and 1
will magnify thy name and thou shalt be blessed" (Genesis 12:2).

"This is my covenant which you shall observe, between me and you,
and thy seed after thee: ... Sara thy wife shall bear thee a son, and thou shait
call his name Isaac, and I will establish my covenant with him for a perpetual
covenant, and unto his seed after him" (Genesis 17:10,19).

"And in thy seed shall all the nations of the earth be blessed, because
thou hast obeyed my voice" (Genesis 22:18).

"And I will multiply thy seed like the stars of heaven: and I will give
to thy posterity all these countries: and in thy seed shall all the nations of the
carth be blessed” (Genesis 26:4). '
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fSC@@VP‘Eiﬁ SANCTUS

(Sanctus, Sanctus, Sanctus, Holy, Holy, Holy)

Sanctus, Séanctus, Sanctus, Holy, Holy, Holy,
Holy, Holy, Holy, Lord God of Hosts.

Déminus Déus  Sabaoth.
Lord God  of Hosts.

Pléni sunt caéli et térra Heaven and earth are full
Full are heaven and earth of thy glory.
gléria taa.

of glory thy.

Hosanna in  excélsis, Hosanna in the highest.
N Hosanna in  highest,
BENEDICTUS
-
-\‘\ - + 4 +
. (Benedictus qui venit, BleSsed is he who comes)
. o~
“‘\,\M mff
H’”’“‘*\.\K ’,./
S =

Benedictus  qui }qx%s\ Blessed is he who comes
Blessed W'yo‘“j com in the name of the Lord.

. o s
in nominé  DoOmini,
in }aﬁe of Lord.
7
Hosanna in  excélsis. Hosanna inthe highest.
Hosanna in  highest. -

] The Sanctus or Trisagion ("Thrice Holy") is the culmination of the prayers of
thanksgiving offered by the celebrant in the Preface, an actual continuation of his final
words: "The heavens and the heavenly hosts together with the blessed Seraphim in

) triumphant chorus unite . . . saying:" and the people (or choir) then join with "Holy,
; Holy, Holy," words which are adapted from the praises of the two seraphim found in
| Isaiah 6:3 :

|

I "And one cried unto the other, and said, Holy, Holy, Holy is the Lord
of hosts: the whole earth is full of his glory" [Heb: "his glory is the fulness of
the earth"l.
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AGNUS DEI

6@@ (& P O[ “ L@% (Agnus Dei, Lamb of God)

Agnus Dei, Lamb of God,

Lamb of God, who takest away the sins of the world,
grant them rest.

qui - tollis peccata  mundi,

(you)who take away sins of world,

dona eis requiem.
grant them  rest.

Agnus Déi, Lamb of God,
Lamb of God, who takest away the sins of the world,
grant them rest.
qui toilis peccata  mindi, _
(yowwho take away  sins  of world, o !

déna &is réquiem.
grant them rest.

Agnus Déi, Lamb of God,

Lamb of God, who takest away the sins of the world,
grant them rest everlasting.

qui tollis peccata  mandi,

(you)who take away  sins of world,

déna éis réquiem sempitérnam,
grant them  rest everlasting.

The text of the Agnus Dei is found embedded in the ancient chant of the Roman and
Ambrosian rites, the Gloria in excelsis:

"Agnus Dei, Filius Patris,

Cii tollis_peccata muindi,
miserere nobis;

QOui tollis peccata mundi,
Suscipe deprecationem nostram,
Qui sedes ad dexteram Parris,
miserere nobis.”

It is also attributed to John the Baptist who was questioned by the priests and Levites from
Jerusalem concerning whether or not he was the Christ, and why he was baptizing others:

"Why, then, dost thou baptize, if thou art not the Christ, nor Elias,
nor the Prophet?

John said to them in answer: I baptize with water; but in the midst
of you there has stood one whom you do not know. ..

The next day John saw Jesus coming to him, and he said: Bshold, the
Lamb of God, who takes away the sin of the world!" (John 1:25-26, 29)
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